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into the fold ; and one could not expect more than he gave,
for after all he was only a poet and philosopher"). They
hesitated even over Shaykh Muhammad 'abduh (" a great
theologian, great reformer. His principal contribution was
to answer European objections, and most of them he
answered successfully. But at times he departed from the
Salaf, and that he should not have done"). And that these
men's socially uncreative minds still move in a static and
ancient milieu, is shown by their conception of sin as *' that
which pricks one's conscience; or any action, thought, or
intention that transgresses the (fixed) law of God". On
being asked whether, apart from atheism, they considered
the social system of the U. S. S. R. better or worse than that
of modern Egypt, they admitted not knowing enough of
these things to say.
In general, the Muslim theologians of India have been
politically progressive, socially conservative."
A NOTE ON THE AHMADIYAH MOVEMENT
The most important fact about the Ahmadlyah Move-
ment in Indian Islam is that the Ahmadlyah Movement is not
important in Indian Islam. It has become important in the
West, partly because of its extensive and able missionary
enterprise, and partly because Christian missionaries in
India have devoted much attention to it and to reporting its
^activities. A great deal has already been written describing
the movement, and we, therefore, need only make a few
observations on its sociological significance.
The Ahmadlyah Movement arose towards the end of the
nineteenth century, amidst the turmoil of the downfall of
the old Islamic' society and the infiltration of the new cul-
ture, with its new attitudes, its Christian missionary on-
slaught, and the new Aligarh Islam. It arose as a protest
against Christianity and the success of Christian proselytiza-
tion; a' protest also against Sir Sayyid's rationalism and
westernization; and at the same time as a protest against
the decadence of the prevailing Islam. It combined a puri-